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417. What two ways may the word 'lost' be understood when we are told that Christ came to save 'lost sheep'?

Answer. This may be understood to refer either to (1) all men, as all are indeed lost, or (2) only some men, that is, those who are lost in their own apprehension, as Christ declared that he had come to call not the righteous, "but sinners to repentance." (Matt. 9.13.)

418. In what sense are we to understand the word 'lost' here in this passage: "But he answered and said, I am not sent but unto the lost sheep of the house of Israel" (Matt. 15.24.)?

Answer. Here our author would have us to take 'lost' to refer to those who are lost in their own esteem as the objects to be saved according to the special commission of Christ from his Father.

419. In what other way ought we not to understand the word 'lost' in this passage?

Answer. We are not to understand the 'lost' to refer specifically to the elect and redeemed by the blood of Christ, under that consideration, but only to those who have come to consider themselves as lost in their own eyes, these being the proper objects of conversion as aimed at by Christ.

420. What types of preparations to conversion are orthodox?

Answer. Preparations of order: "All that Christ converteth are self-sinners."—yet these he calls of his own good pleasure.

421. What types of preparations to conversion are to be denied?

Answer. There are no preparations to conversion by way of deserving, as though there were anything that could be done on the part of man to merit or secure by right, conversion-grace.

422. What second sort of preparation to conversion, in particular, must be denied?

Answer. There are no "moral preparations," having a "gracious" promise of conversion as a reward—this also implying a power of man to secure a right to conversion-grace.

423. Are all who are prepared with "preparations of order" infallibly converted?

Answer. It were hard to affirm, and comports not with the cases of Judas and Cain.

424. What is the first reason for affirming that God's ordinary way is to bring men to Christ, being first self-lost and self-condemned?

Answer. "Conversion is a rational work, and the gospel is a moral instrument of conver​sion…. for though in the moment of formal conversion, men be patients, and can neither prevent Christ, nor co-operate with Christ, yet the whole work about conversion is not done in a moment."

425. Are men converted unwillingly and/or unknowingly?

Answer. Although that new birth itself, or regeneration, may be very contrary to the will of the person regenerated, previous to his regeneration and conversion, yet there is no conversion where the will and understanding are not converted, and we may well affirm that a man both knowingly and willingly may participate in those things that prove preparations to conversion. There is then no conversion contrary to the will of the object thereof, as even the Gospel works morally and rationally, as well as the Law.

426. What is the second reason for affirming that God's ordinary way is to bring men to Christ, being first self-lost and self-condemned?

Answer. Conversion is not a matter of creation only, but also a new generation, protracted over time and involving much work.

427. What is the third reason for affirming that God's ordinary way is to bring men to Christ, being first self-lost and self-condemned?

Answer. Conversion being a Gospel-blessing, its end is to bring Christ to a high and rich estimation in the apprehension of sinners which cannot truly be unless they prize him according to his proper worth and their great need of him.

428. Shall free-grace be undervalued for its freeness?

Answer. "To be a tenant of free grace, is so sweet a free-holding, that it must put a high rate on free grace."

429. What is the fourth reason for affirming that God's ordinary way is to bring men to Christ, being first self-lost and self-condemned?

Answer. As there are mere legal terrors that are unbearable, so much the more our frame is not yet fitted to receive all the strength of God's love in one moment.

430. Who are fitted for Christ the Physician?

Answer. Those who are not only weary and laden, but also come to Christ and believe on him.

431. How stand the people of God as to any deserving that he should have mercy upon them rather than upon others?

Answer. "Jerusalem and all con​verted are lying in their blood, and no eye pitying them (Ezek. 16:6,8)"

432. Who then ought to be discouraged to come to Christ on account of their current moral estate?

Answer. None—for though they have no money, these are they whom he calls to himself.

433. What is the first objection to these truths?

Answer. The Antinomians object that Christ receiveth sinners as sinners and that therefore they have no need of any preparations to qualify them for believing in Christ.

434. What is the first answer to this objection?

Answer. "It is true, the gospel excepteth no man from pardon, and all that hear the gospel are to be wearied and laden, and to receive Christ by faith, as if God intended to save them. But the promises of the gospel are not simply universal, as if God intended and purposed, that all and every one should be actually redeemed and saved in Christ, as Arminians teach; and so God excepteth in his own hidden decree, not a few, though he reveal not in the gospel who they are, yet he revealeth in the gospel the general, that 'many are called, but few are chosen:' And I grant, there is no ground for any one man not to believe upon this ground, because some are reprobated from eternity, and it may be I am one of those, for the contrary is a sure logic; many are chosen to life eternal, and it may be that I am one of those."

435. What is the second answer to this objection?

Answer. "It is most untrue, that Christ belongeth to sinners as sinners, for then, Christ should belong to all unbelievers, how obstinate soever, even to those that sin against the Holy Ghost. Nay, Christ belongeth only to sinners elected to glory, as elected to glory in regard of God's gracious pur​pose, and He belongeth only to believing sinners, as believing, in regard of actual union with Christ, (Eph. 3:17, Gal. 2:20)."

436. What is the third answer to this objection?

Answer. "It is false that sinners, as sinners, do receive Christ, for so, Judas and all sinners should receive Christ: now the Scripture showeth, that believers only receive him, (John 1:12, Gal. 2:20, Eph. 3:17)."

437. What is the fourth answer to this objection?

Answer. "It is false, that sinners, as sin​ners, believe in Christ. This way of libertines is a broad way for sorcerers, thieves, murderers, parricides, idolaters, remaining in that damnable state, to believe; whereas sinners, as such, sinners thus and thus quali​fied, are to believe; that is, humbled, wearied, and self-condemned sinners only, are to believe, and come to Christ. It is true, all sinners are obliged to believe, but to believe after the order of free grace; that is, that they be first self-lost and sick, and then be saved by the physician."

438. What damnable error of the Libertines is contrary to this truth?

Answer. "That the Spirit acts most in the saints when they endeavour least."

439. What does Mr. Rutherford grant as to any truthfulness in this statement?

Answer. That, "It may be by accident, and through our abuse, who confide in our endeavours and works, that grace and the Spirit will not flatter merits, which are too natural to us;—that God hinder a sweating wrestler who hath spent nights in prayer, and is careful in all means, and abundant in the work of the Lord. See and understand, that free-grace, not our endeavours, leadeth us on to heaven. Better it is I be conscious to myself that I am Christ's debtor, not debtor to myself."

440. Why else might God use such a way with us at times?

Answer. "That we see self to be wretched, and that self loveth to share and to divide the glory with free-grace."

441. What else ought we to learn when God does use such a way with us?

Answer. "That Christ reserveth the flowing of his tide, and the blowing of his wind, to his own free-grace, (John 3:8;) and that grace, in its filling the sails, is not in the seaman's power."

442. What is the more damnable mother error of this principle of the Libertines?

Answer. "That the activity and efficacy of Christ's death, is to kill all activity of graces in his members, that Christ may be all in all."

443. As what does our author identify this tenet?

Answer. It is, "the marrow of fleshly libertinism, that not only the regenerate cannot sin, but they ought to sin, that grace may abound; and that Christ died for this end, that we should live in sin."

444. What does the Bible teach that is contrary to this?

Answer. "That Christ died that he might destroy the works of the devil, that is, sin." (1 John 3:8.)

445. What sin were no sin if this principle of the Libertines were true?

Answer. "The not stirring up of the grace of Christ in us."

446. What scriptures plainly declare contrary to the Libertines as to the nature of a believer's life?

Answer. "Yea, he bare our sins on the tree, that we, being dead to our sins, should live unto righteousness." (1 Peter 2:24.) "That we should walk in newness of life." (Rom. 6:4.) And Gal. 1:4, "Christ gave him​self for us, that he might deliver us from this present evil world, according to the will of God and our Father." And 1 Pet. 1:18, "We are not redeemed from our vain conversation, received by tradition from our fathers, by any corruptible thing."

447. What is the upshot of all Antinomian doctrine that is made good through this their error?

Answer. "That Christ is so our sanctification, that there is neither law nor gospel which requireth of us that we be holy."

448. What unsavoury speech of one Libertine was drawn from this principle?

Answer. "Here is a great stir about graces, and looking to hearts, but give me Christ; I seek not for graces, nor promises, nor sanctification; tell me not of medita​tion and duties, but tell me of Christ."

449. What error of Mr. Towne is like this?

Answer. In sum, it is, that all of our obedience is a work of the spirit and we are only passive in it, so that whatsoever is actively done by us is sinful in every way.

450. What error concerning prayer and duties was concluded from this principle by some Libertines?

Answer. "All the activity of a be​liever is to act to sin; so we can do nothing but sin, and we are to do nothing, nay, not obliged to pray, but when the Spirit moveth us, and that is the work of the Spirit: we are in it mere patients."

451. What was the proud blasphemy of another?

Answer. "'If Christ will let me sin, let him look to it; upon his honour be it.'"

452. What three things are accomplished by the promotion of this Antinomian principle?

Answer. "(1.) [It is to annul] All action of grace, and to soothe men up in a lazy dead faith. (2.) To take away all command​ments of duties so frequent in the word of grace, which teacheth us to 'deny all ungodliness, and to live soberly, righteously, and godly, in this present world.' (Tit. 2:12.) (3.) To make an opposition between Christ and his grace, the fountain and the stream, (John 1:16; Tit. 1:14; 1 John 3:8)."

453. What is the practical objection of an Antinomian heart?

Answer. "If the actions of grace be all turned upon this axletree of God's gracious will, what can I do, when I am indisposed to do good?"

454. What is the simple answer to this question?

Answer. "If this be a rational question, then is no man condemned, be​cause he believeth not in the only-begotten Son of God, contrary to John 3:18, 36; for reprobates are finally indisposed to believe. (2.) Indisposition is our sin that we should be humbled for; and ink-water cannot wash a black cloth, sin excuseth not sin."
